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WHAT WILL YOUR LEGACY BE?
Make a legacy gift to the Ecology Action Centre

When you leave a gift to the EAC in your will, your 

commitment to support environmental protection 

beyond your lifetime ensures that we can keep our voice 

independent and strong for years to come. Use your 

legacy to build a sustainable and equitable future for all.

To discuss your lasting impact, please contact,  

Karen Gilmour at (902) 429-2202 ext. 115 or  

karen.gilmour@ecologyaction.ca.

WE LOVE HEARING FROM YOU! EMAIL YOUR THOUGHTS TO MAGAZINE@ECOLOGYACTION.CA

Letter from the Centre
In Mi�kma�ki and beyond, our social and environmental 
movements are vitally needed. Just a few months into 2026, 
this is clearer than ever � Nova Scotians face ongoing threats 
to protected wilderness spaces, energy and food costs, still-
soaring housing prices and heavy polluters like fracking and 
mining touted as solutions to our province�s every woe. But 
we�re not backing down. From coast to coast, community 
members continue to step up and organize for a sustainable, 
thriving future. 

�is issue celebrates courageous, empowered movement 
work happening today. It also pro�les earlier movements 
whose challenges and victories we can learn from. While 
organizing and activism have never been easy, the good news 
is that we don�t have to �gure it all out on our own.  When 
we look at issues �long and deep� � long as in What parts 
of movement history could provide insight on this issue? and 
deep as in What kinds of approaches have had results across 
many movements?  � we gain surprising strategies and fresh 
inspiration.  

Some of the stories you’ll read here are rooted in Mi�kma�ki, 
like the �ght to protect Sandy Lake and Blue Mountain-
Birch Cove Lakes, the movement to clean up toxic paper 
mill e�uent in A�Se�K (Boat Harbour) and the Upper 
Hammonds Plains Community Land Trust created by 
descendants of Black settlers. Other stories highlight 
grassroots movements around the world, including 
Indigenous land defense and e�orts to secure legal 
personhood for rivers, trees and other elements of nature. 
Still others explore how creativity itself can propel us toward 
a better future, as seen in solarpunk writing and even the 
radical side of electronic dance music. 

�e possibilities for this issue were endless. We wanted to go 
as broad and inclusive as possible, re�ecting that collective 
survival takes a diversity of individuals, groups and tactics. 
As we�ve said before, our power to change the path we�re on 
doesn�t lie with any one person � it lies in relationships, in 
listening and collaboration. Our power �ows from being in 
movement together. 

SPRING 2026     1   





TAKE ACTION

Find a solarpunk niche, such as energy, 
art, literature, gaming or fashion: join up, 
learn and grow. The DIY options
are: compost, recycle, rewild your yard, 
repurpose things and more. Bigger steps: go 
solar, even partially; make an EV your next 
car purchase; and vote for leaders who are 
part of the clean energy movement.

the genre�s concept involves egalitarian, diverse, holistic perspectives, 
which include technology, fashion, art, architecture, games, renewable 
energy, urban planning and more. In the past several years, I�ve had 
the opportunity to interview many solarpunk authors.

Publishers, authors and editors such as Sarena Ulibarri, Sheree 
RenØe �omas, Oghenechovwe Donald Ekpeki, Zelda Knight, 
Marissa van Uden, Susan Kaye Quinn, BrightFlame, Nina 
Munteanu, Lynn Hutchinson Lee, Tory Stephens (Creative 
Manager at Grist), Renan Bernardo, Solarpunk Magazine editor 
Justine Norton-Kertson, E.G. CondØ, and Aleksandar Nedeljkovic, 
are just some artists whom I�ve chatted with � but that�s just the tip 
of the iceberg. Now, a decade or more after its origins, here�s what 
some of these artists are saying about solarpunk:

�Solarpunk is a political form of speculative art and activism that 
imagines survivable futures grounded in resilience and the role of 
communities instead of states or companies to de�ne progress. It 
focuses on collective action and encompasses material realities like 
food, healthcare, housing, and migration as some of its central axes. It 
is a way of imagining better forms of coexistence, be they human or 
non-human, where hope is inseparable from action and technology 
inextricable from responsible use and communal control. Global South 
perspectives and voices are of extreme importance when de�ning the 
genre, as it is the part of the world most a�ected by the consequences 
of harsh climate and mass migration. Hence, Global South narratives 
and stories must be central rather than merely representational.� 
-Renan Bernardo, author of Di�erent Kinds of De�ance

�Solarpunk stories give us a glimpse of the world we’d have if we 
quit corporations and stopped isolating humans from nature � an 
Earth where life is cherished more than logos. For me, the best 
solarpunk doesn�t make me feel hopeful; it makes me feel angry. 
It reminds me we�re in the middle of the greatest heist in Earth�s 
history, watching this other future being stolen, and we don�t have 
to let them get away with it.� - Marissa van Uden, editor-in-chief 
of Violet Lichen Books and series editor of the Eco: �e Year�s Best 
Speculative Eco�ction annual anthology

I asked Justine Norton-Kerston, co-editor-in-chief of Solarpunk 
Magazine, �What is solarpunk?� �ey answered, �A good user-
friendly de�nition that I really like to use, which is taken from one 
of solarpunk�s founding authors and strategists � Jay Springett � is 
that solarpunk is a movement in art, literature, fashion, architecture, 
and activism that seeks to embody and answer the question, �What 
does a sustainable world look like, and can we get there ?��

I talked with the editors of Africa Risen, and when I asked about 
a rise in �ction about biodiversity and the environment, as more 
African writers �nd the avenues to address eco�ction topics, Zelda 
Knight replied that there is a movement towards branding climate 
and science �ction with something new and �writing more positive 
futurism like solarpunk.�5

�Solarpunk is a movement, a genre, and a vibe to create futures where 
all beings thrive. Yet this pert answer doesn�t do justice to solarpunk. 
Solarpunk is a verb. It is the act of creating futures where all beings 
thrive. Writing (�ction or non�ction) expands our notion of what 
is possible and documents solarpunk in action. �is inspires the act
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of creating those futures: to solarpunk.� - BrightFlame, author of 
�e Working and contributor to solarpunk articles and anthologies 

Jay Springett, mentioned above, quoted Kendra Pierre-Louis at Yes! 
Magazine, who said, �Once upon a time, some humans told a story 
about their relationship to the Earth, and they used it to build a 
world that was beautiful but �awed. Over time, people realized that 
was the wrong story, and they constructed a new one, one that said 
they could live in harmony with their environment. And they used 
the pieces of their old story to help construct their new one.�6

Berlin Friedrichstraße Utopia 
2048 
Dante Luiz
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Critical Green 
Space in HRM:  
SANDY LAKE AND BLUE 
MOUNTAIN - BIRCH 
COVE LAKES

Sandy Lake Park and Blue Mountain - Birch Cove Lakes (BMBCL) 
are green spaces within the Halifax Regional Municipality (HRM), 
whose forests and wetlands o�er respite from the urban centres 
nearby. �ese areas provide essential ecosystem services, support 
biodiversity and o�er outdoor recreation opportunities. �e 
existence of these parks is a testimony to the work of grassroots 
movements that have been advocating to protect these lands from 
development for decades; however, the �ght is not over yet. 

HRM�s Sandy Lake Park currently consists of 1,100 acres of lakes 
and forests at the head of the Bedford Basin. While the park is 
conserved, surrounding lands within the watershed (Sackville 
River and tributaries) are not. �e Sandy Lake - Sackville River 
Regional Park Coalition calls for the addition of 1,700 acres of this 
surrounding area to be acquired for the park. Studies have shown 
developing these lands would mean the loss of mature pockets of 
Wabanaki (Acadian) forests, declines in water quality and the loss 
of connected habitats for diverse species (including 15 species at 
risk). �e �ght to expand park boundaries has faced many setbacks; 
already, 300 acres of proposed park land were clear-cut by a 
developer in 2013. 

Blue Mountain - Birch Cove Lakes (BMBCL) is another park within 
the Halifax Regional Municipality, home to an incredible amount 
of wildlife, including at least 23 species at risk. Right now, 1,782 
hectares are included in the Wilderness Area. �e Friends of BMBCL 
Society has been working to support the creation of the BMBCL 
National Urban Park (NUP). �e creation of the National Urban 
Park would expand the park boundary to include wildlife habitat 
and surrounding waterways to better protect the area�s ecosystem 
function. Mary Ann McGrath, Chair of Friends of BMBCL, 
emphasized that this unique NUP would become a focal point of 
the community and bring lasting bene�ts for generations to come. 

Kendra (she/her) is a recent graduate from marine biology 
at Dalhousie University with a love for teaching, tidepools 
and science communication.

by KENDRA MAINPRIZE /// EAC Volunteer 

Both coalitions are at critical moments in the �ght to save these 
lands. Areas within both conceptual park boundaries have been 
designated by the province as Special Planning Areas (SPAs) � sites 
where sprawling urban developments are proposed to be fast-
tracked in the HRM. While the municipality is responsible for 
conducting studies on the SPAs, the province has the �nal call. 
Many feel democracy and transparency have been eroded; there are 
fewer opportunities for public input and �nal decisions are being 
made behind closed doors. 

While the a�ordable housing crisis is a major concern, new 
developments should serve those that need them most. Both SPAs 
are expensive and challenging landscapes to develop, and prices 
of the housing units will likely re�ect this. Additionally, both 
proposed developments are outside of the municipal Urban Service 
Boundary; costs of extending services and infrastructure as well as 
the continued dependence on cars will further reduce a�ordability.

Both Sandy Lake and Blue Mountain - Birch Cove Lakes have been 
shaped through a long history of community advocacy, and the �ght 
continues against developments encroaching on the conceptual 
park boundaries. No �nal decision has been made about the fate 
of the SPAs. �e Sandy Lake and BMBCL regions are already 
serving us in so many ways � as said by Karen McKendry, EAC�s 
senior wilderness outreach coordinator and Sandy Lake Coalition 
member, �Just because you could develop there, doesn�t mean you 
should.� �ese grassroots movements implore us to consider what 
we are losing with the development of these lands and to make our 
voices heard in the �ght for their protection.

Canoeing on Sandy Lake 
PHOTO: Karen Robinson
Inset: Sandy Lake at the People’s Parade, June 2025
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How Granting Legal 
Rights to Nature is 
Changing Conservation

When the Provincial Government of Loja began clearing forest to 
widen a road above the Vilcabamba River in Ecuador, local residents 
knew the excavation debris would choke their water supply. �ey 
tried everything�petitions, protests, appeals to environmental 
agencies. Nothing worked. So, in December 2010, they tried 
something unprecedented: they sued on behalf of the river itself.

It took months. A lower court initially dismissed the case, claiming 
the plainti�s lacked legal standing. But on March 30, 2011, the 
Provincial Court of Loja ruled in the river’s favour, invoking the 
precautionary principle: until the government could prove the road 
project wouldn’t cause environmental harm, work must stop. For 
the �rst time in history, an ecosystem had successfully defended 
itself in court.

�ree years earlier, Ecuador had embedded Rights of Nature directly 
into its constitution, granting legal personhood to ecosystems. Legal 
personhood means an entity can hold rights and have those rights 
enforced in court. In Western legal systems, corporations have been 
legal persons for over a century, which is how they can own property, 
sign contracts and sue for damages. Now, ecosystems can too. A 
river with legal personhood can �le lawsuits through appointed 
guardians, have its interests represented when development projects 
are proposed and claim damages when harmed.

�e concept seems radical now, but for most of human history and 
across most cultures, rivers were ancestors, mountains were deities 
and forests were communities. �e idea that these beings could 
be reduced to property is relatively recent, arising from colonial 
ideologies that treat land as devoid of meaning until claimed for 
human use.

by CATHERINE EUALE /// EAC Volunteer

�e failure of traditional environmental protection laws led to the 
emergence of this legal framework. Environmental laws typically 
regulate how much harm humans can in�ict on nature, not 
whether we should harm it at all. �ey treat ecosystems as property 
or resources, setting "acceptable" pollution limits while rivers die 
by degrees. Indigenous communities, who have never stopped 
viewing land and water as kin rather than property, began framing 
their traditional knowledge as legal grounds in Western courts. 

In 2008, Ecuador became the �rst country to constitutionally 
recognize these rights, declaring that �Nature, or Pacha Mama, 
where life is reproduced and occurs, has the right to integral respect 
for its existence and for the maintenance and regeneration of its 
life cycles, structure, functions and evolutionary processes.� �is 
recognition emerged from Indigenous Quechua and Kichwa 
cosmologies combined with innovative legal thinking.

But constitutional rights mean nothing without enforcement, which 
is why the Vilcabamba River case mattered so much. �e court 
ordered the Provincial Government of Loja to halt construction, 
present a remediation plan and publicly apologize. It proved these 
rights are real and actionable. Since then, Ecuadorian courts have 
applied these rights in dozens of cases, from protecting mangrove 
forests to halting mining in the Los Cedros cloud forest.

Halfway around the world, similar battles were unfolding with 
varying degrees of success. In 2017, India’s Uttarakhand High 
Court recognized the Ganges and Yamuna rivers as living entities 
with legal personhood, a�rming their sacred status in Hindu 
cosmology. �e state government immediately appealed, and the 
case became tangled in jurisdictional disputes that continue today. 
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Catherine (she/her) is a Venezuelan-Canadian bio-
artist and citizen scientist working at the intersection of 
art, science, and ecology. She is co-author of Fungal 
Matters for Bio-Based Design.

PHOTOS: Jimmie Pederson

Similarly, Bangladesh granted legal personhood to all its rivers in 
2019, but lacks enforcement mechanisms to ensure compliance, 
leaving river personhood largely symbolic.

Yet across the ocean in Aotearoa, New Zealand, Indigenous 
persistence is paying o�. After 140 years of M�ori activism, the 
Whanganui River became a legal person in 2017. �e Whanganui 
M�ori have a saying: "Ko au te awa, ko te awa ko au" (I am the 
river, and the river is me). �e are now two guardians who speak for 
the river in court � one from the Whanganui iwi and one from the 
Crown.  In 2019, when developers proposed a dam on a tributary, 
the guardians argued it would sever the river’s mauri (life force). 
�e dam wasn’t built.

�e movement is also expanding beyond entire ecosystems.  In 2019, 
Peru’s regional government of Loreto granted legal personhood to 
stingless bees (Melipona eburnea), the �rst non-human animal 
species to gain such legal standing. Indigenous communities have 
depended on these bees for generations to pollinate forests. When 
populations crashed due to pesticides and habitat loss, the law 
recognized them as rights-bearing subjects.

Here on Turtle Island, the movement reached Quebec in 2021 
when the Magpie River (Muteshekau Shipu) received legal 
personhood through parallel resolutions by the Innu Council 
of Ekuanitshit and the regional municipality. After a decade of 
organizing against Hydro-QuØbec’s dam plans, the river now holds 
nine rights, including the right to �ow, maintain its biodiversity 
and be free from pollution. But in Mi’kma’ki, we’ve barely begun 
this conversation. What would it mean for the Shubenacadie River 
to have rights? What about Boat Harbour (A’se’k), poisoned for 

over 50 years with dioxins and mercury from Northern Pulp’s 
e�uent? Could it demand the cleanup of decades of industrial 
contamination?

Of course, granting ecosystems legal personhood isn’t simple. �e 
shift from treating nature as property to recognizing it as a legal 
person raises complex questions about representation and human 
to non-human relationships and power dynamics. Who can speak 
for the river? How can we proclaim what a forest wants? When 
wolf populations in B.C. threaten livestock, whose rights prevail? 
Or when a river’s right to �ow con�icts with a dam that provides 
renewable energy? �ese aren’t hypothetical dilemmas, but lived 
tensions that communities around the world are actively navigating.

As Rights of Nature and More-�an-Human Rights organisers 
emphasise, lasting change comes from communities living in 
direct relationship with the more-than-human world. �ese legal 
frameworks acknowledge what Indigenous peoples have always 
known: we are kin to the rivers, forests and creatures around us. �e 
Whanganui River has rights because M�ori never stopped �ghting 
for 140 years. Manoomin has rights because Ojibwe communities 
insisted on it. �e Los Cedros forest still stands because local people 
refused to surrender.
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Driving Transformation:
THE POWER OF COMMUNITY LAND 
TRUSTS IN AFRICAN NOVA SCOTIAN 
COMMUNITIES

�e Community Land Trust (CLT) movement traces its roots back 
to the civil rights era in the U.S. In 1969, a group of Black farmers 
in Albany, Georgia, were facing eviction by white landowners in 
retaliation for registering to vote and participating in civil rights 
activism. In response, the farmers came together with a goal of 
securing land for Black farmers and their families. �ey established 
New Communities Incorporated (NCI), the �rst CLT. NCI was 
able to purchase 5,000 acres of land � at the time the largest tract of 
land owned by Black Americans � and lease it to their community 
members for farmland access and housing. �is model of member-
based collective land ownership to meet community needs laid the 
foundation for the CLT as we know it today. 

More than 50 years later, the legacy of New Communities Inc. 
continues to resonate in Black communities around the world, 
including here in Mi�kma�ki/Nova Scotia. In 2022, the Upper 
Hammonds Plains Community Land Trust (UHPCLT) was 
established by descendants of the original Black settlers of Upper 
Hammonds Plains, in response to a rapid in�ux of development 
that was accelerating land loss within our community.

Upper Hammonds Plains is a historic African Nova Scotian 
community founded in 1815 by Black Refugees from the War of 
1812, along with free Black people seeking freedom and a new 
beginning in Canada. Our ancestors settled just north of the then-
established logging and farming community of Hammonds Plains, 
laying the groundwork for one of the earliest African Nova Scotian 
communities in the province. �ough they were pushed to the 

by JANE O’BRIEN DAVIS AND CURTIS WHILEY /// EAC Volunteers 

margins, allocated land on the outskirts of more developed areas 
and forced to endure profound hardship, they persisted, building 
an industrious, faithful and resilient community.

By 1964, Upper Hammonds Plains had grown into an almost 
exclusively Black community of around 500 residents, but new 
challenges arose with municipal and provincial government 
actions related to land and water expropriation. In 1974, land was 
expropriated to serve the expanding urban needs of Kijpuktuk/
Halifax, Kwipek/Bedford and Halifax County. �e expropriation of 
Pockwock Lake to house the Halifax Regional Water Commission�s 
treatment plant had lasting impacts and the community was never 
fairly compensated. Although water main lines ran through the 
community�s backyard, its residents were denied access to city water.

Signi�cant advocacy and litigation ultimately led to the community�s 
connection to the city�s water system in 1999, some 25 years later. 
��e Water Fight,� as it became known, was a hard-won victory in 
the ongoing �ght for fair treatment.

�e history of Upper Hammonds Plains stands as a testament to 
its residents� strength and determination to preserve their legacy 
and improve the quality of life for future generations. �is legacy 
lies at the core of UHPCLT�s mission to preserve African Nova 
Scotian culture and heritage through collective land ownership and 
responsible stewardship. UHPCLT uses the CLT model to reclaim 
our historic lands and ensure that our community members can 
remain in the place we�ve called home for over 200 years.

Community members at an early meeting about the establishment of 
New Communities Incorporated.  
PHOTO:  Upper Hammonds Plains Community Development Association

UHPCLT staff and board at the groundbreaking for the 
Upper Hammonds Plains Housing Co-Operative.   

PHOTO:  Ali’s Photography (Sabrina Allison)
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Jane O’Brien Davis (she/her) is the Project Manager with 
the Upper Hammonds Plains Community Land Trust. Jane has 
a background in Urban Planning and Critical Geography; 
previously, she worked as a Community Land Trust Specialist 
with the Canadian Network of Community Land Trusts.

Curtis Whiley (he/him) is a sixth-generation African Nova 
Scotian from Upper Hammonds Plains. Curtis is the founder 
and CEO of the Upper Hammonds Plains Community Land 
Trust; he also served for many years with the Government of 
Nova Scotia as the Director of the Land Titles Initiative.

UHPCLT envisions a future where community members play a central 
role in shaping the growth and development of Upper Hammonds 
Plains, ensuring fair access to a�ordable, high-quality housing. In 
2024, that vision took a major step forward when the community 
completed a Canada Mortgage and Housing Corporation�funded 
Housing Solutions Lab, the �rst of its kind in Atlantic Canada. �e 
Solutions Lab created space for deep, community-led engagement 
to explore how a community land trust could work in our speci�c 
context. �rough this process, residents developed membership 
criteria and a decision-making framework that now guide the 
direction of UHPCLT and ensure that community voices are 
meaningfully embedded in how decisions are made.

Our �agship development is the Upper Hammonds Plains Housing 
Co-operative, a 136-unit townhouse development primarily serving 
Black Canadians. With a total project value of $61 million, this 
initiative is the result of years of sustained advocacy at municipal, 
provincial and federal levels to ensure that public investment in 
Upper Hammonds Plains directly bene�ts the community. It 
represents the largest federal investment in Black-led co-operative 
housing in Canada�s history.

�e housing co-operative is only the beginning. UHPCLT is 
working closely with residents and community organizations 
to guide the long-term growth of Upper Hammonds Plains in a 
way that re�ects shared values and priorities. A cornerstone of this 
work is our partnership with Emmanuel Baptist Church (EBC), 
a long-standing anchor institution in the community. Together, 
we are advancing descendant-led housing and community 
development on 8.5 acres of church-owned land, transforming it 
into a vibrant, a�ordable and culturally grounded neighbourhood. 
�is partnership re�ects a shared commitment to stewarding land 
in ways that honour heritage, respond to present needs and create 
lasting opportunities for future generations, while demonstrating 
how faith-based lands can be mobilized for community bene�t.

In addition to our partnership with EBC, UHPCLT has traced the 
title of 68 acres of undeveloped land, currently held by the Province 
of Nova Scotia, back to our ancestors. Building on these �ndings, we 
are working with the Province to explore the feasibility of reclaiming 
these historic lands to support additional housing opportunities for 
community members. Known as Little Pockwock, the site connects 
to Pockwock Lake and sits adjacent to the housing co-operative. 
�is connection is especially signi�cant, as the community has 
been denied access to the lake since its expropriation in 1974. �e 
Little Pockwock initiative represents a transformative step toward 

reclaiming historic lands, restoring community access and ensuring 
that these lands remain in community hands for generations to come.

UHPCLT is proud to carry forward the legacy of New Communities 
Inc. through a commitment to community power, resilience and 
collective action here in Nova Scotia. Guided by the example of 
our ancestors, near and far, UHPCLT�s work is part of a broader 
movement for Black land stewardship within the community land 
trust sector in Canada and beyond. �rough collective ownership 
and long-term stewardship, UHPCLT is not only building 
housing, but securing the cultural and economic future of Upper 
Hammonds Plains and advancing a powerful model of African 
Nova Scotian self-determination.

Community members at an early 
meeting about the establishment 
of New Communities Incorporated.   
PHOTO: SNCC Legacy Project

Community members during UHPCLT’s CMHC Solutions Lab.   
PHOTO:  Ali’s Photography (Sabrina Allison)
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PHOTOS: Raymond Plourde

colonialism. �eir e�orts compel me to consider what I would be 
willing to sacri�ce for this land, as so many generations of Mi’kmaq 
have and will, so that subsequent generations may have abundant 
sources of fresh air, food and water.

We all bene�t from Indigenous land defense. With the insatiability 
of capitalist resource extraction, Indigenous-led, anti-colonial land 
defense is one of the last bastions of hope for our planet’s health 
and integrity. So, for those of settler descent, how can we cultivate 
our own spiritual relationship to Mi’kma’ki, so that we, alongside 
Mi’kmaw folks and allies, may defang and diminish climate-
degrading capitalist greed in service of a collective future? 

When we have discovered our own reasons to live and act in 
solidarity with Indigenous land defenders, we must then identify 
and scrutinize the political actors whose power and pro�t depend 
upon poisoning our lands and water. Houston’s government is 
increasingly unabashed in these e�orts, using Canada- and Nova 
Scotia-First rhetoric to strong-man cushy contracts to his cronies, 
all without Mi’kmaw consultation. In the past year, he has lifted 
hard-won bans on fracking and uranium exploration, criminalized 
peaceful land defense, overseen raids of Mi’kmaw truckhouses, 
threatened to revive a defeated golf course project in West Mabou 
Beach Provincial Park (I’m sensing a trend, Canada!) and slated the 
sacred lands at Hunter’s Mountain in Unama�ki for clearcutting. 

Houston’s feverish power-grabbing is not merely a spino� of 
Trumpian authoritarianism. He is behaving exactly as colonial 
governments are designed to: to accumulate power for elites by 
stealing Indigenous land and resources, systematically disintegrating 
their ability to subsist, survive and self-govern, if not extinguishing 
them outright. �ese strategies are numerous and must be rigorously 
studied to be e�ectively opposed. 

For example, the elites may pit working-class parties against one 
another, as was attempted in the 2020 Saulnierville treaty lobster 
disputes, where con�icts were fuelled between settler and Mi’kmaw 
�sherfolk while the bosses and buyers continued to rake in pro�ts. 
Or the elites may weaponize a public health crisis, such as Houston�s 
blatant lies about Mi’kmaw truckhouses selling fentanyl-tainted 
cannabis, in absence of any credible proof and despite the legality 
of these businesses under the 1752 Peace and Friendship Treaties. 
�ough the colonizer is persistent and well-resourced in their 
repression of the Mi’kmaq, of African-Nova Scotians and of poor 
folks across all cultures, they are hardly imaginative. By studying 
history, we can see how clumsily the colonizer recycles their tactics. 

But just beyond the garish spotlight hogged by self-important 
colonial governments, there have been and always will be models 
of governance far more democratic and intergenerationally-
minded. We will not always do it perfectly, but if we commit to 
each other, to the land, and to future generations, then we abolish 
and replace the need for colonial structures. Just this past October, 
the Assembly of Nova Scotia Mi’kmaw chiefs released a statement 
declaring their unity against Houston�s speed of business and lack of 
respect in violating Mi�kmaw treaty and land rights, reminding the 
public that the Province is not the arbiter of these lands. Like the 

TAKE ACTION

In the face of environmental, economic, and 
political volatility, we need strong communities 
more than ever. Try introducing yourself to 
neighbours and see what issues you have 
in common. By building relationships with 
the people around us, we can be more 
interdependent, and therefore more prepared 
for the coming changes in the world.

autonomy fought for and achieved by the Zapatistas, we can work 
toward a model of Indigenous-led self-governance in Mi’kma’ki. 

�ough I am a settler here, I do not have to bend a knee to 
colonial powers that blatantly ravage the land I love. �is land has 
so much more to o�er the more I embrace it as a free, expansive, 
and indomitable entity. In my desire to be an e�ective accomplice 
alongside Mi’kmaw land defenders, I have begun my own process 
of creating a true relationship with this land. 

From my chosen home on the North Mountain of Kespuktwik, I 
am becoming better acquainted with the seasonal rhythms. Each 
morning of the winter I walk toward the waterfall to discover the 
snowprints of my hare, squirrel, and coyote neighbours. I have 
watched the brook run full and dry and full again on its rocky descent 
toward the Bay of Fundy. I have bathed and gasped ecstatically in 
icy lakes when I start to stink from my haggard o�-grid life.  I have 
stepped gently around wild onions and lady slippers and plucked 
wild blueberries and strawberries. I have searched for black ash trees 
� favoured for their bark by Mi’kmaw basket weavers � and aspire 
to support their propagation. I have learned the English names of 
many plants and trees and perhaps soon their Mi’kmaw names as 
well. Because of this relationship to the land I am nurturing, when 
there are frontlines to support, I know what I am there to protect, 
and what futures we are making possible.
































